\o\ € & | fieie
\ s 3% , |” \{ s
@ . - ' = R
) ‘ .M— : X v e 2 =
& =
¢ o W/ 3
SOREY KIERKEGAARD: Or, How is Human Existence Possible? o
Lecture given by Mr. Peter Drucker at ﬁ%i
Bennington College, May 20th, 1943. )
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Four weeks ago Dr. Polanyi opened these talks by asking %
the question: “How is society possible?". My topioc today is "How {%:
is human existence possible?" And this is at the same time the é‘

inseparable companion to Dr, Polanyi's question and its complete
antithesis,

Kierkegaard was one of the very few during the 19th
century who raised this question; and he was practically alone in
answering it. This explains why he was forgotten for a long time;
if people knew about him at all, it was as a brilliant prose-writer
- writing, however, in Danish, & minor tongue few Jmew - as a bold
psychologist of religious experience, or an aesthetic critie. For
all through the 10th century the question: how is human existence
possible? was not only highly unfashionable; it was apparently
senseless and irrelevant. But this explains also why this Danish
philosopher is becoming one of the major figures of our time, now,
almost ninety years after his death. For no question is more re-
levant today and more central than Kierkegaard's: how is human
existence possible? On our ability to find an answer to it may
depend our future,

As I said, the question: how is human existence possible?
was an extremely unpopular one in the century that ended with
1914 and the First World War., For this century was dominated by
the other guestiecn, the one Dr. Polanyi posed: how is society
possible? Rousgseau asked it, Hecel asked it and the classical
economists asked it, Marx answered it one way, and "liberal"
protestantism enother way, But in whatever form you ask it, it
always must lead to an answer which denies that human existence
is possible except in sceiety, You may remember Rousseau's
answer which Dr. folanyi related to us:; whatever human existence
there is, whatever freedom, rights and duties the individual has,
whatever meaninr there is in individual life, is determined by
society according to the society'c objective need of survival,
Tho individual in other words is not autonomous. He is determined
by society. He is free only in matters that do not matter., He has
rizhts only because society concedes them. He has a will only if
he wills what society needs, 1His life has meaning only insofar es
it relates to the social meaning, and as it fulfills itself in
fulfilling the objective goal of society. There is, in other words,
no human existence, only social existence. There is noc individual,
there is only the citizen. You may formulate this thesis in terms
of Rousseau's "General Will", in terms of Hegel's concept of history
as the unfolding of ideas, or in the Marxian theory of the deter-
mination of the individual through his objectively given class-situation,



The resvwlt will alwavs be the same as far as the question is
concerncd: how is human existence possible; there is no such
existence, there is actually no such questionl The one thing

that exists are ideas and citizens, not human beings, And the one
thing thet is possible is the realization of ideas in and through

society.

If you start with the question: how is society possible?
without asking at the same time also: how is human existence
possible? you arrive inevitably at & purely negative concept of
individual existence and of freedom: individual freedom is what
does not disturb society. It is the sphere of social indifference
that society can afford to neglects Thus freedom becomes something
that has no function and no autonomous existence of its own. It
becomes & convenience, a matter of political strategy or a demagogue's
catch phrase. But it is nothing vital; indeed, there can only be
freedom if the sphere in which it is allowed to operate, is not of

vital impeortance.

Tc define freedom as that which has no function, is,
however, to deny the existence of freedom. For nothing survives
in society unless it has a function. PRut the 19th century believed
itself far too secure in the possession of freedom tc realize this,
Prevailing opinion in the 19th century not only failed te seec that
to deny the relevance of the question: how is human existence pos=-
sible? is to deny the relevance of human freedom; it actually saw
in the question: how is society possible? a gospel of freedom =~
largely because it is one of social equality. And the brealdng of
the old fetters of inequality appeared as equivalent to the
establishing of freedom, We today have learned that the 19th
century was mistaken. Nazism and Communism ere an expensive educa~-
tion - a more expensive one perhaps, than we can afford., But at
least we are learning that we cannot obtain freedom if we confine
ourselves to the question: how is society possible? It may still
be truec thet human existence in freedom is not possible as is
assertod not only by Hitler and the Communists, but by all
the other believers in the social determination of man such as
thoso who proach applied social psychology, propaganda or administra=-
tion to be the moans of molding and forming the individual. But
at least the question: how human oxistence is possible, can no
longer be rcgarded as en irrelevant one; for those who profess to
believe in freedom there is no more relevant question.

I am not trying to say that Kierkegaerd was the only
thinker during the 19th century who saw the direction in which
Rousscan's guistion was leeding the Wostern world. That would
bo obvious nonsense. Therz were the Romanticists who clearly
roalized what was coming. There was the futilc and suicidal
rovolt of Nietzsche -~ & Samson whose gigantic powsr pulled down
nothinz but himsclf. Therc was above all Balzac who enalyzed a
society in which human existence was no lonpger possible, and who
drow an Inferno morez terrible than Dante's in that there is not
cven n Purratory above it. Put although those raised the questiong
how iz human existanco possible, nons but Kierkcgaasrd enswered it,



II.

Kierkegaard's answer is a simple one: human existence is
possible only in tension = in tension betwecen man'e simultancous
life as an individual in the spirit, and as a citizen in society.
Kierkegaard expressed the fundamental tension in a good many
ways throughout his writings. In and through it he develops his
psychology, his acsthotiecs and his ethics. But the essence of
his thought shows most clearly in that formulation which describes
the tension as one betwecn man's simultaneous existence in etornity
and in time. He took this formulation from St. Augustine; it is
the intellectual elimax of St. Augustine's Confessions. But [[ierke-
geard gave to this antithesis & meaning that goes far beyond §t.
Auzustine's speculation in logiec.

Existonce in time is existence as e citizen in this world.
In time wc eat and drink and slsep, fight for conguest or for our
lives, raise children and societies, succeed or fail., But in time
we also dies And in time there is nothing left of us after our
death, In time we do not, therefore, oxist as individuals. We are
only membors of a species, links in a chain of generations, cogs in
the wheel of time. The specics has an autonomous life in time,
spocific characteristics, an autonomous aim; but the member has no
life, no characteristios, no aim outside the species. He exists
only in and through the speciess The chain has a beginning and en
end; but each link only serves to tiec the preceding links of the
past to the succeeding links of the future. Outside the chain
it is just scrap iron. The whoel of time keeps on turning; but
the cogs are replaceable and intcerchangeable. The individual's
death does not end the spocies or end society; but it ends his life
in time. In time man has theroforc no existence of his own;
he exists only as & member of sccioty. Human existence in time
is not possible, only sociecty is possible in timec.

In eternity, however, in the realm of the spirit, "in the
sight of God", to use ono of Kiorkegaard's favorite torms, it is
socicty which does not exist, which is not possible. In ecternity
only the individual does exist. In eternity each individual is
unique; he alone, all by himself, without neighbors and friends,
without wife and children, faces the spirit in himself. In time,
in the sphere of socioty, no man begins at the beginning and ends
at the end; cach of us reccives from those before us the accwrulated
inheritance of the ages, and carries it for a tiny instant to hand
it on to thosc after us. But in the life of tiic spirit each man is
boginning and end. Nothing his fathers have exparionced can be of
any help to him, It cannot evon be convoyed to him; for the
expuricnces of the snirit cun be undsrstood only by those who have
undergone them thomsslves. Thus, in the life of the spirit it is
only the individual who has cxistence, In awful loneliness, in
complute, uniqus singloncss ho facas himsolf as if there were
nething ir ths ontire univorse but he end tho spirit in himsalf,

In eternity only the individual cxists. Human cxistence is thus
sxistonce on two lavals, existonce in tonsion,



Therc is no point on which FVierkogeard is more insistent
than on that of tho antithesis betweon timc and eternity. It is
impossible to even approximate oternity by piling vp time; more
time, even infinitcly more time, will still only bo time. And it
also is impossible to reach time by subdividing etornity; for
eternity is insoparable and immeasurablo. You might as well try
to obtain a poar by piling up apples as to reach eternity by piling
up tims. It is not, as St. Augustine hed seid, that time is within
oternity, creatsd by cternity, suspendod in it. The two are on
difforent planes. They are antithotic and incompatible with each
othor; yet it is only in simultaneous sxistenocs on both plancs, in
existence in the spirit and in existence in sociaty, that human
axistence is possible.

It is this answer that constitutes Kierkegaard's
essential paradoxs To say that human existonco is possible only
in tho tonsion betwcen existence in etornity and existenecs in
time is simply saying that human sxistenco is only possible if
it is impossible. For what existcnce on tho onc level roquires is
forbidden bv existence on the other. For instanco, existcnce
in society requiros that the socioty's objective nced for survival
detormine tho functicns and tho actions of tho eitizen; Dr. Polanyi
has clcarly shown that in this talk four wecks agos. DBut cxistence
in the spirit is possible only if there is no law and no rule
oxeept that of the complotoly isolatod individual unto himsclf,.
Bacausc man must exist in society, thorc can bo no frceodom except
in matters that de not matter. Boeausc man must oxist in the
spirit, there cen boc no sociml rule, no social constraint in mattors
that do matter. In society man can only exist as a socinl being;
as husbend, fathor, ohild, neighbor, collecgus, follow-citizen.

In the spirit man ocn only exist a-sociclly: alono, isolated,
complctely wallcd in by his own consciousncss; as Kicrkoguard
quotes from Lukec 14:26: "If nony man coms to mc, and hate not his
fathor and mothor, and wifc end childron, and brethron end sistors,
yca and his own lifc also, he cannot be my diseiple." Mind vou,
the gospol of Love doos not say: love thess less than you love me;
it says: hatce. '

Existcnes in society requires that man aescept as real
the spherc of social valucs end belicefs, roweards end punishmonts,
But cxistonce in tho epirit, existonee "in the sight of Gogd"
existcnes in eturnity requircs that man ropard cll socicl vilucs
and beclicfs as puro duccpbion, as venity, &s untruo, invalid and
unrcale To say that humcn existoncc is possiblo only as oxistence
in time cs well as in cternity, is thus teo sey that it is possible
onltim0 one erushod betwoen two irrcconcileble sthical absolutcse.
And thot mocns - if it bo morc than the mockery of orucl gods =
thet hwmn existonec is possible only as oxistence in traogedye
Human oxistones to Kicrksgoard is axistones in foar and trombling;
in droad and anxioty, and above all, in despoir,



III.

his seoms a very gloomy end peasimistic view of human
oxity e, und one hardly worth havinge To the 19th oentury it
appeoured as a pathological cberration, But hefore we dismiss
Kierkegaard, let us sce where the optimism of the 19th csntury
louds tos It was the very essence of nll 19th century creed that
eternity can mnd will be rocehad in time; that truth oun be ostob-
lishaed in socioty and through majority decision, thot permanence
can b2 obtuined through change., This 1s the substance of the
belicf in Progress which wus tho reprosontative bolief of the
10th century and its vory own contribution to tho thinking of
hum-nitre You may take the croed of Progress in its naivest -~ and
thorefore its most engaging - form: the confidence that Man
cutiomatically and through his vory sojourn in time becomes better,
moro porfeet, more closcly cpnroaching the divines You moy take
the ersed in its more sophisticntod form: the diclectioal schemes
of Hopol cnd Murx in which truth unfolds itsolf in the synthosis
betwuon thesis cnd antithosis - each synthesies bocoming in turn
the thesis of o now dicleeticzl integration on e highor and mora
noarly porfuct lavels Or you may teke the erced in the psoudo-
sciontifie garb of the thoory of ovolution through naturcl sclsctione
In cach form it hos the samo substancos o forvent belief that by
piling up timc wo will cttain otornity; by piling up mottor we will
boooma spirit; by piling up changoe wo will beoomz porminunt; by
piling up tricl and error wo will find truth., For Kiurkegaurd
the problom of tho final volue was onc of uncompromising confliot
betwoon contradictory qualiticss For tho 19th contury tho problem
vun puroly onc of quantity.

Wh ro Kiorkogaard eonceives of thoe human situction wus
essonticlly n tragle one, the 19th confiury ovorflowed with
optirnisme It always saw tho millonium just around tho corners
Hot sinco tho yeur 1000 whor all Buropo confiduntly oxpooted tho
scoond comingz of tho Moneinh, hos thore boon ¢« genoration which
gnw itsslf so oles: to the fulfillmont of tims ce did tho mon of
tho 19th cumtury, Surc, thora worc impuritics in tho oxisting
fobrie of socioty; but the Liborel oconfidently cxpocted thom to
be burat awey within & gonorction or, =t tho most, within a
contury, by tho duily strongthening light of rousone Frogross
wes automotic; and though thoe forocos of darknosc and suporstition
might scom to gain ot times, that was pare deocption. Thot it is
s darlost just beforc the dovm is o truly liboral maxim - and
ono ineldontally cs falso in its 1itoral cs in its motaphysieal
zomsue Tha fincl cpoges of this maive optimiam was the book
which i+ frozous biclogist, Ernst licockol wrotc just at the turn of
the contiry, oand which predicted that all the romeining quostions would

bo finally and deeisively answered within a gencration by
Dorwinian biologr and Nowtonian physiecss 1t 1s porhaps tho bost
commmtiry oen the fate of the 19th century eoroed thot the book
sold by tho millions in tho gonoration of our grandfathors = you
24111 Pind it cvorywhors in otties ond on old booksholirag - whilo
at the sanma time the very wnivorso of Dgrwinicn biology and
Nortoniar nhysics disintegratad almont ovarnight,.



To those whom the naive optimism of Liberalism or Darwinism
feiled to satisfy Marx offered the more complicated but also infinitely
more profound vision of a millenium that had to come precisely
because the world was so corrunt and so imperfect. You cannot under=
stand larx or his unique place in the modern wnorld unless you realize
that his is a truly mystical mecsage in which the impossible, the
attrinment of the pormanent perfection of the classless society, is
promised precisely because it is impossible. In Marx the 19th
century optimism thus admits defeat ~ only to use defeat as & proof
of eertain victory.

In this creed of irminent perfection in which every progress
in time meant progress toward eternity, permanence and truth, there
was no room for trapedys the conflict of two absolute forces, or of
tvwo absolute laws, There wes not even room for catastrophe. You
can see everywheore in the 19th century tradition how the tragie
is exorcised, how catastrophe is suppressed. This shows in the
attempt = 60 very popular these last few years = to explein as
cataclysmic a phenomenon as Hitler and Hitlerism in terms of
Vfaulty psychologicel adjustment®; that is, as somsthing that has
nothing to do with the spirit but is oxclusively & mattoer of
tochniquos. Or, in a totally difforent sphero, compare Shakespearc's
Antony and Cleopatra with Flaubert's Madomo Bovary and sce how the
Gscontially tragic "eros" bocomes purc "sox" - psychology, physiolozy,
cvon passion, but no longor a tragic, 1.0, an unsolvable conflict.
Or you might, as ono of the triumphs of the attempt to suppross
catastropho, tako the mers or less official Communist oxplanation
of Wazi-fascism as ™just a neccssary stago in tho insvitable victory
of the Prolateriat™, Therc you havo in purust form the official
creod that whatever happons in time must bo good, howover bad it
is. Noithor catastrophs nor trapgedy can oxist,.

There has never been & contury of Wostorn history so far
rcroved from an awarcncss of the tragic as that which boqueathed
to ns two world wars. It has trained all of us to suppress tho
tragic, to shut our vyes te it, to dony its oxistonca. 1ot quite
200 ycars ago -~ in 1755 to be exact = the death of 15,000 men in
the Licsbon carthquake was cnough to bring down the structurc of
traditional Christian belief in Buropo. The contomporaries could
not malre sonsc of it, thcy oould not roeconcilec this horror with
the coneept of an allemcreiful God, they could not sce any answer
to a paradox of oatastropho of such magnitudos Now, wo daily
loarn of slaughtor and dostruction of vastly groator numbers, of
wvhols pooples' buing sturved or oxtorminuted, of wholo citios!
being lovelled ovornighte And it is far more difficult to oxplain
those man-modo entastrophee in torms of our 19th contury rationality
than it was for tho 18th contury to explain tho earthquake of
Lisbon in tho terms of the rationality of 1B8th contury Christicnity.
Yot, T de not think that those contomporary catastrophos huve shaken
tho optimism of thoso thousands of committcos that arce dedicated
to tho bolief thut porimnent poace and prospority will inovitably
issuc frow this wore Sure, thoy aro aware of the fuots, and aro
duly oubtrupgod by thome But thoy rofuse to soc thom us catustrophose



Yst, howovor succossful the 19th contury wns in supyrossing
tho tragic in order to make possiblo human oxistoneo oxclusivoly
in timo, thero is onu fact which could not be supprossod, onc
fact that romiins outsido of time: docthe It is tho one faet that
cannot be mado general but romiins uniquo, the ons faet that camnot
bo sceinlized but romains individual. Tho 19th contury made evory
offort to strip death of its individual, uniquo and qualitative
aspecte It made docth an incidont in vital statistios, moasurablo
quantitetively, prodictable according to the netuarial laws of
probubilitye It triod to got cround doath by orgonizing awey its
conscquoncoss This is the meaning of lifo insurcneo which promisos
to tako the consoquances out of doathe Lifo insurance is perhaps
thic most represontative institution of 19th contury motaphysies;
for its promiso "o sproad tho risks"™ shows most olearly tho naturo
of this nttempt to male of doath on ineidont in humcn life, instecad
of its terminction.

It was tho 19th contury which invented Spiritualism with
its attompt to control lifo aftor death by mochanieal moans. Yot
docth porsists. Socicty might malo doath taboo, might lay dovn
the rule thot it is bod mannors to snctls of douth, might substitute
"hygicnic™ cromation for those horribly publie funcrals, cnd might
call grove diggers morticians, The lecrned Profossor Haonkol ,
might hint brocdly thet Darwinian biology is just about to mika us
live permarontly; but ho did not mako good hiis promisoe And cs
long as docth persists, mon romains with ons pole of his oxistonco
outsido of soclety and outsidc of timo.

As long as doath persists, tho optimistic concopt of
1lifo, the boliof that etornity can bo renchad through time, ond
that tho individuzl oon fulfill himsolf in sccioty can theraforo
hova only one outcomos dospiire Thoro must come & point in the
lifo of ovory mon whon ho suddenly finds himsolf fucing doath.
And ot this point hz is 211 «lonc; ho is cll individurle I ho
lives in an oxistones which is purcely oxistones in soeioty, ho
is lost; his 'xistonoc boecomes rounningless. FKiorrogaord who first
dingnosod the phonomocnon and prodicted whors it would load to,
cullod it tho "duspnir 2t not willixng to bo an individual®,
Suporficiclly the individunl ean recovor from this cncomntor with

ho probleon of cxistoncu in otoernitye. He mey ovon forgut it .for
awhiloe But h~ ean nover regain his confidonec in his oxistonee
in socicty: Busieclly bs romins in duspair,

Socicty must thus cttomnt to mloe it possiblo for mn to
dio if it wunts him to bu abls to live oxeclusivoly in sociotyes Thore
ic onlr onc way in which soecicty can do that: by moking individual
lif> i448-1f moaningleoss. If you =ro ncthing but & loaf on the
tros of the roaco, & ecll in the body of socicty, then your docth
is nel really o death; it is only o part of tho 1life of the vholc,
You oo hardly ovan talk of douth; you bettor cnll it o proccss
of coll:etive regonaration, But thon, of course, your lifo is not
o ronl lifo cithor; it is just « funstionzl procoss within the life
of the whole doveid of ruy roaning oxecopt in torms of thoe wholao,



Thus you ccn scc whet Ficrkogeard saw clotrly o hundred yours G.gos
th.t Lo ontimiem of o er..d thot nroclaims hurcn existonce as
oxistonce in socicty, mmst load straight to dospair, <nd thet the
despair londs straight to totalitaricnisme And you con clso soo
thint tho ossonco of the totalitarian erocd is not how to live, but
how to dic. To milo dorth boarnblo, individunl 1ifo has to bo
made worthleoss ond meaningloss. Thz optimistic crocd that sturts
out by mking 1ifc in this world mean cvorything, lcads struight
to tho Mazi glorification of sclf-immolction as tho only cot in
which man can moaningfully cxist. Dospair bocomos th: ossonco of

1ifo itsclf.

The 19th contury thus roached the very point tho pogan
wiorld hzd rcached in the age of Euripidos, or in that of the late
:Roman Empiroe And like antiquity, it triod to find 2 way out by
cscaping into the puroly othicul, by oscaping into virtuo as tho
osscnee of humon oxistonco. Ethical Culturc end that brand of
1libnsral Protostantism that sces in Jeosus tho “Best mon over lived",
thc Golden Rulo ond Kantt's "Catogorical Imporative", tho satisfoce
tion of sorvico = thoso and othor formulations of an cthical con=
copt of lifc bocamo as familinr in tho 19th contury os most of thom
h:.d boen in antiquitye. And thoy fuilod to provide o basis for
hwwen oxistence as much as thoy had fuilod two thousand yoars cgoe
Ir. its noblost adhorcnts the othical concopt loads to o stole ;
reaignation which givoes courage and stoadfastnoss but doos not
givo moaning cither to life or to death, And its futility is
shovm by its roliance upon suicidc as the ultimoto rcemedy though
tc the stoio death is tho end of ovorything and of anll oxistoncos.
Yiorkepaard rightly considerod this position to be onc of ovon
greator dospair than tho optimistic one; ho calls it "tho despair
at willing to bo an individual",

In nmost ozccs, however, the othicnl position doos not
leod te anvthing as noblo and us consistont as the Stoiec philosophy.
Normnlly it is nothing but sugcr-conting on the pill of totalitarionism.
This ot leust is my fooling chout the position of the young Marx as
rclatecd to us 50 bocutifuvlly by Mr. Mondershausen, o position in
which the pious hopz that man will find individuzal fulfillment in
tho othicul goal of making his noighbor huppy, ie rogardod as
sufficicnt to offset the roality of totulituricnisme. Or tho cthiecal
position beceomcs purc sontimontalism - tho position of thosc who
beliove that evil can bo abolishod, hormony be ostablishod by the
sproading of swootness, light cnd good will,

And in all oascs the othienl position is bound to
dogonorate inte pure rolativisme For if wirtue is to bo found in
mya, overything that is necupted by man must bo virtuo. Thus 2
pesition thot storts out - ms did Rousscau cnd Kunt 175 years ago =
to cstublish man-madu othical absolutes must ond in John Dowoy and
in thc complcte donicl of absolutes nnd, with it, the complcto
deninl of tho possibility of an cthienl positions This way thero
ie no escunc from dispuir,.



IV.

In i% thon our conclusion that human oxistence eannot but
be oxistonec in tragody and dospair? If so, thon tho sagos of tho
East arc right who scc in the dostruction of the sclf, in tho sub-
morsion of man into the Virvana, the nothing-ncss, the only cnswore

Nothing could be furthor from Kiorksgoards. For Kiorkoe
gnard has an answere Human oxistonce is possible as cxistencc not
in dospeir, as oxistenco not in tragody - it is possible cs existonce
in faithe Thu opposite of Sin = to usc the traditionzl torm for
exristonce purcly in socicty = is not virtue; it is faith.

Foith is tho belicf that in God the impossible is possibloe,
thot in Him time end eternity arc one, that both lifc and death
arc moaningfule In my fuvorito among Kiorkegoord's books, a little
volumo called "Fouar and Trombling", Kiorkogarrd raiscs the quostion:
What is it that distinguishcs Abraham's willingnoss to sacrifico
his son, Iscac, from ordinary murder? If the distinetion would be
that Abrahom nover intonded to go through with the sacrifico, but
intendsd all the time only to make a show of his obedicnce to God,
thon Abrohom indcod would not hawve beoen o murderer, but he would
havi: boen somcthing more despicables o fraud and a cheats If he had
not loved Isaac but had becn indifforont, ho would heve boon willing
to bo a murdercr. But Abrcham was o holy man; ond God's comrand
was for him an absoluto command to be excouted without resorvation,
And wc arc told that he loved Isonc morc than himsolf, But Abrahan
had faithe He belioved that in God thse impossible would bocome
possibleo; thnt he could oxocutc Ged's order and yot rotein Isaace
If you loockecd into this littlo volume on "Foar and Trembling" you
muy have scen from the introduction of the translator thet it doals
symbolieally with Kicrkegacrd's inncrmost scorot, his groat ond
tragie lovoe story, and that he tnlks of himself f'hon he talks of
Abrohoin, and of his love whon he talks of Isance - oo love ho hnd
sloughtored although he loved it more than he loved himsclf, But
this meaning os a symbolic autobitgraphy is only incidentnl. The
truvi, tho universal monning is that huron oxistenes is possible,
only pessible, in faith. In folth the individual bocomes tho
universel, coascs to bz isolated, bocomes meaningful and absoluts;
heneo in faith thers is & truc ethice And in foith oxistoneo in
scoiety hocomes meaningful too as coxisteneo in truc chority.

This fnith is not what today so often is callod a "mystical
oxperiones” - something thot can apperently bo induced by the proper
broathing excreises, by fusting, by narcotic drugs or by prelonged
ecxposure to Bach with closod oyes and closed curse. It is somecthing
thrt ecun be attained only through despair, through tragedy, through
long, painful and coascless strugglos It is not irrational sonti-
montal, omotionnl or spontuncouse. It comes as tho rosult of sorious
thinking ond learning, of rigid discivlinc, of completo sobrioty,
of hwabloness and of subordinotion of the sclf to a higher,on
absolvte will. It i somothing fow can attoaing but all ecan = and
should = scarch for ite



Thic is ns frr as T ocun goe If you want to go furthor,
if you wvunt %o know about the naturc of rcligious oxporionee,
cbout tho wuy to it, cbout faith itself, you havs to read Kiorko=
geords Evon 80 you moy sty that I hove tricd to load you furthor
than I Jow the rond rmyself. You muy roproach mo for cttompting
to forco into o rigid philosophical systom the thought of a man
as bitterly opposod to systoms as wns Eivrkognard. You may roproach
moe for trying to malc Kicrkoga:urd aceept socirtr as roal ond
noaningful whorons ho actunlly ropudictod ite You may ovon soy thot
I have failed in reolating faith to oxistones in sociotye All thoso
coaplaints would be justificd, but I would not bo vory mach dige
turbed by thom = at least not as frr as the purposc of this talk
is concornode For all I wantod to show you is the possibility of
human oxistenco in faith and the necod for it. Todoy in tho totalitarian
ercods wi huvo a philosophy which onablos mon to dio. Do not
underostimaito tho streongth of such « philosophys For in o timo
of grunt sorrow nnd cctostrophe such s wo hevs to livo through,
it in a preat thing to bc able to dice But it is not cnough,
Florkogrnrd too onnobles mon to dio; but his faith clso enadles
ther o livoe *
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